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Abstract, This paper makes a comparative study between D.H. Lawrence and Tawfiq Al-Hakim with a
view to identifying the smilaritics and the differences hetween their dualistic doctrines, After discussing
the affinitics and the differences between the two writers’ conceptions of dualism in general, it moves on
to outline and explain the various pairs of polarity commeon to both doctrmcs as well as those which distin-
guish the one from the other. The paper ends with some conclusions mdicatmg the possible sources which
had an influence on the two doctrines and asserts the original contribution of both writers to the theory
of dualism at large.

A dualistic view of life and art is perhaps the most striking feature that the Arab
dramatist Tawfiq Al-Hakim and the English novelist D.H. Lawrence have in com-
mon despite the apparent differences between their cultural backgrounds. The
objective of this study is to discuss each of these two writers’ theory of duality by com-
paring and contrasting their views about this subject.

Though the dualistic philosophy of each of these two writers is embodied both
explicitly and implicitly in his imaginative works, each of them has expressed his view
of duality in his expository writings — essays, introductions, and treatises, etc.
Interestingly enough, each of the two writers has affirmed that his dualistic doctrine
has been deduced from the imaginative works, not the reverse.) Whatever the case
may be, it is with the doctrinal writings rather than the imaginative works that I shall

(1) D.H. Lawrence, Fantasia of the Unconscious and Psychoanalysis and the Unconscious (London:
Heinemann, 1961), p. 9. See also: Tawfiq Al-Hakim, Al-Taeaduliyah: Mathhabi fi Alhayaht Walfan
(Duality : MyDoctrine in Life and Art (Cairo: Maktabat Alaadab, 1955), p. 7. All Quotations from
Al-Hakim’s works are my translation.
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be primarily concerned in this article, for they contain virtually all the material
needed for this study.

Before we come to a detailed discussion of the various pairs of polarity or duality

which the two writers deal with, it is worth explaining the way in which each of them
conceives of duality, A quick look at the way each of them conceives of duality is suf-
ficient to show us that there are obvious similarities between their views despite the
presence of some differences.

Quite-frequently Al-Hakim affirms that in his view duality means the existence

of two forees polarized to each other without allowing either side to dominate the
other:
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Duality means preserving the two forces, without allowing the one to be overwhelmed by
the other.?
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The duality between the two forces will vanish if one of them enguifed the other. ™).
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Duality means resisting encroachment. ™

Similarly, Lawrence repeatedly affirms that to him duality means an equilibrium, an
equipoise between two opposing forces, without allowing any of them to dominate

or deny the other:

There is no peace of reconciliation. Let that be accepted for ever. Darkness will never be
light, neither will the one triumph over the other. Whilst there is darkness, therc is light;
and when there is an end of darkness, there is an end of light.*)

The two [i.e. the tiger and the doe] exist by virtue of juxtaposition in pure polarity. To
destroy the one would be to destroy the other; they would vanish together. Andtotry to
reconcile them is only to bring about their nullification.®
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(6)

Al-Hakim, p. 12.

Ibid., p. 64.

Ibid., p. 123.

Lawrencc, Phoenix : The Posthumous Papers of D.H. Lawrence, ed. Edward D. McDonald (Lon-
don: Heinemann, 1967), p. 691.

Lawrence, p. 692,
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And the marriage in the body must not deny the marriage in the spirit ... and the marriage
in the spirit shall not deny the marriage in the body ... "

Apparently drawing upon the dualistic philosophies of early Greek

philosophers, especially Heraclitus and Empedocles, who viewed the world as a
series of warring opposites separated by strife and brought together by love or peace,
both Lawrence and Al-Hakim see life as being composed of polarized or conflicting
pairs which should be evenly balanced. Moreover, both believe that since each side
of a polarized relationship is invariably trying to acquire predominance, it is encum-
bent on the other side to strive to redress the balance. Hence the two writers view any
polarized relationship as an ever-trembling balance and a continuous oscillation and
consider conflict as the raison d’etre of the two opposing sides:

Life is so made that opposites sway about a trembling centre of balance ... If the fathers
drag down the balance on the side of love, peace, and production, then in the third or
fourth generation the balance will swing back violently to hate, rage, and destruction. We
must balance as we go.®

There is no rest, no cessation of conflict .... Remove the opposition and thcre is a col-
lapse, a sudden crumbling into universal darkness.

Since there is never to be found a perfect balance or record of the two wills, but always
one triumphs over the other, in life, according to our knowledge, so must the human
effort be always to recover balance .... 1%
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If the equilibrium ceases, we die. The oscillation of the two scales of the blance is life
itself, the essence of duality, the prevention of one side from encroaching on the other. 'V
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Druality means one movement in opposition to and in conflict with another one.!'?

(7)
(8)
()

(10)
(11

(12)

Ibid.. p. 475.

Ihid., p. 529.

Lawrence, Reflections on the Death of a Porcupine. Cited by Graham Hough, The Dark Sun (Lon-
don: Gerald Duckworth, 1968), p, 225, First published, 1956.

Lawrence, Phoenix, p. 447.

See Salah Taher, ed. Ahadith Mua® Tawfiq Al-Hakim (Talks With Tawfig Al-Hakim (Beirut: Al-shar-
giyah Lelnashr Waltawzi’, n.d.}, p. 96.

Al-Hakim, p. 121.
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Duality is the resistance movement itsclf rather than the equipoise resulting from the
resistance, for equipoise is tantamount to actual death and utter inactivity. (1

Thus, duality is seen by both writers not as a mere dichotomy nor as a golden mean
or a compromise solution as it is the case in some dualistic theories. On the contrary,
both authors conceive of it as an active conflict between contending forces. Indeed,
what distinguishes Lawrence’s and Al-Hakim’s doctrines from most dualist
philosophies is their insistence that the conflicting forces should retain their separate
entities. Hence, the final outcome of the opposition or conflict is not a submission of
one force to another nor a fusing of the two into one but a complementing of the one
by the other:

The two Infinites, negative and positive, they are always related, but they are never iden-
tical .('4)

For his part, Ak-Hakim argues that his philosophy is entirely different from
Aristotle’s principle of moderation:
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My doctrinc has nothing to do with Aristotle’s Golden Mean. Aristotle’s doctrine is

moralistic and behavioral and is not concerned with the endeavors of duality to explore
the relationship and the conflict between man and the forces of nature.(19
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The term “duality” should not be equated with “cquality” nor with “moderation” or
“compromise. (16

It is not surprising, therefore, to learn that each of the two writers tries to find
a more appropriate alternative for the term “duality.” Actually, the duality that

(13) Taher, p. 10

(14) Lawrence, Twilight in Iraly (London: Penguin, 1969), p. 53. First published 1916.
(15) Taher, p. 97.

(16) Al-Hakim, p. 121.
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Lawrence uses in “Study of Thomas Hardy™ is intermittently replaced by “polarity”
for the most part of the Fantasia and in some degree in the other essays. Correspond-
ingly, in Al-Hakim the proper relation between the contending forces is later
described as “mugawamiyah” Which, roughly translated, would mean “counter-
balancing.”!!"!

With an apparent attempt to overcome this problem of language inadequacy
for expressing the intended meaning, both writers seem to have resorted to
metaphorical or symbolic language, hoping that this would make the meaning clearer
and more definitive. Though Al-Hakim generally expresses his ideas in plain, con-
crete terms, preferring to call a spade a spade, he sometimes uses metaphor or sym-
bol to explain his dualistic thought. On many occasions he equates the duality of
intellect and feeling, doubt and faith with that between the mind and the heart.
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The spiritual constitution of man also has its inhalation and cxhalation in what may be
called intellect and feeling or, in other words, the mind and the heart (¥
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You are a dualist if you believe that the mind with its logic and doubts can equate and

counter-balance the heart with its feeling and faith: doubt can be independent from and
parallel to faith.[1¥)

And on another occasion Al-Hakim describes the conflict between passion and
knowledge in Shehirazad as one between earth and heaven.
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He sceks knowledge by all means and denies passion completely. He wanted to lcave
earth and to soar to heaven, but the result was that he left earth and did not reach heaven

(17) Taher, p. 100.
(18) Al-Hakim, p. 11.
(19) Ibid.. p. 113,



30 Tawfiq Yousef

and become, as Shehrazad told him, hanging between earth and heaven, corrupted by
cankering uncertainty. 2%

With Lawrence’s doctrine the situation is even more complicated. Here we
encounter diversity and obscurity of symbolism, and an apparent inconsistency
which is often more apparent than real. There is also a lot of intuition and repetition
instead of conscious reasoning and first-shot precision. Even more, Lawrence’s sym-
bolism is sometimes obscured by a scriptural-prophetic style and a religious exalta-
tion of tone. In addition to the polarized pairs of the tiger and the lamb, the lion and
the unicorn, the eagle and the dove, we find symbols of the Father and the Son, the
dark and the light etc.

The Infinite is two-fold, the Father and the Son, the Dark and the Light. the Senses and
the Mind, the Soul and the Spirit, the sclf and the not-self, the Eagle and the Dove, the
Tiger and the Lamb. 2!

To illustrate the significance of these polarities it is necessary to mention that
Lawrcnce postulates three major principles of polarized pairs namely, “Male” and
“Female,,” “Love” and “Law.,” “Will-to-Motion” and “Will-to-Inertia.” Under
these all-inclusive principles he subsumes several polarities such as “sun” and
“moon,” “intellect” and “blood,” “spirit™ and “soul,” “brain” and “body,” “knowl-
edge” and “feeling,” “male” and “female,” “movement” and “stability,” “conscious-
ness” and “instinct,” “mind” and “senses,” etc.*?) Used symbolically, the tiger. the
lion, the eagle, the light and the Son would correspond to the principles of *“Male,”
“Motion,” and “Love,” whereas the lamb, the doe, the dove, the dark, and the
Father would be associated with the principles of “Female,” “Inertia.” and “Law.”
with all the attributes characteristic of each group of principles as outlined above.
Moreoever, this cluster of symbols is in itself indicative of Lawrence’s own concep-
tion of duality in that it shows a discrepancy between the two accounts or descriptions
of duality. While the first group of polarized symbols would point to duality as a con-
tinuous strife, a real combat or a bloody hostility, the second group would establish
it as reconciliation and harmony. In the first case, reconcillation is death; in the sec-
ond, genuine unison,

The lion shall never lic down with the lamb. The lion eternally shall devour the lamb, the
lamb eternally shall be devoured .2

(20) Taher, p. 66.

{21) Lawrence, Twilight, p. 53.

{22) For a morc comprehensive list of these pairs see H. H.M. Daleski, The Forded Flame: A Study of H.
Lawrence (London: Faber and Faber, 1965), p. 30; sce also Hough, pp. 224-25.

(23} Lawrence, Twilight, p. 53.
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He was the Father, the All-Containing; He was the Son, the Word, the Changer, the
Separator; and He was the Spirit, the Comfortcr, the Reconciliator between the Two. )

All the symbols we have seen are actually manipulated to embody Lawrence’s
view of the man-woman relationship which is the core of his whole dualistic system.
Man and woman, the symbolism seems to suggest, are perennially opposed but have
their moments of reconciliation. Moreover, the relationship is sanctificd by making
it analogous to the union of the Father and the Son with the Holy Ghost as their
reconciler.

Furthermore, the outcome of the relationship is a state of pure integrated being
when opposition is transcended in the equipoise attained between opposites. Again,
the new state is often symbolized by sweet-sounding words such as “peace,” “rose,”
“rainbow,” “crown,” etc. Apparently, such symbols represent the outcome of the
conflict and the reconciliation consequent upon it. In other words, it is a new state
when conflict is transcended into a moment of complementary balance, thus allowing
the two poles to merge and integrate within separateness — Two-in-One. The sexual
union, therefore, becomes not only a consummation and a fulfilment both in the
flesh and in the spirit but also an index to a continual movement from one pole to
another and back again and a recognition of unity in duality:

Nevertheless, this is the greatest truth: we are neither lions of pride and strength, nor
lambs of love and submission. We are roses of perfect being, %

Undoubtedly, Lawrence’s unique symbolism and his interest in the relationship
that transcends the opposition between the two conflicting parties are two main fea-
tures which distinguish Lawrence’s dualistic vision from that of Al-Hakim. The sym-
bels that Al-Hakim uses are basically conventional but those of Lawrence are largely
intuitive.

Another point of contrast between the two doctrines lics in the fact that whereas
Lawrence accepts the duality of the lion and the lamb, the eagle and the dove as a de
facto situation, Al-Hakim conceives of it, among other things, as being a kind of com-
pensation and a strong urge for resistance. Thus he repeatedly notes that weakness
in one point or aspect is invariably made up for by strength in another one and he fre-
quently maintains that the law of duality promotes indefatigable resistance. But

(24} Ibid., p. 453.

(25) Ibid., p. 690.

(26) See Mandour, Masrah Tawfiq Al-Hakim (Tawfik Al-Hakim’s Drama) (Cairo: Nahdhat Masr Lil-
tiba’a Walnashr, 1969), p. 44.
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although Al-Hakim manipulates duality for a utilitarian purpose, the final outcome
of this attempt is not that Lawrence’s outlook is pessimistic and Al-Hakim’s view is
optimistic. Indeed, the opposite is true. Since Al-Hakim envisages an eternal conflict
between man and some invisible superior forces, the outcome of the conflict is often
determined beforehand and the result is, consequently, always tragic, as most of Al-
Hakim’s critics have recognized.® On the other hand, since Lawrence views death,
destruction or defeat as the negative pole of dynamic polarity without which there is
no life or “Peace,” he seems to see no reason for putting up a definitely futile resis-
tance and hence accepts the duality of life and death or strength and weakness as a
basic fact of life. The following excerpts may well illustrate that contrast:

While the lion is lion, he must fall on the lamb, to devour her. This is his lionhood and
his peace, insofar as he has any peace. And the peace of the lambis tobe devourable.*?

There is great polarity in life itself. Lifc itself is dual. And the duality is lifc and death.
And death is not just shadow or mystery. It is the negative reality of life.
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Whereas man’s awareness of other forces facing him and limiting his will and freedem
coerces him, in the long run, to direct his war, activity and struggle, not against himself
but against these invisible impediments and hidden forces. For me, man’s fecling of
weakness in front of destiny is an incentive for struggle rather than for capitulation.t”

Having outlined the main features of the dualistic doctrines of both writers as
well as the points of similarity and contrast, we now turn to the pairs of polarity or
duality dealt with by the two writers. A basic duality which the two doctrines have in
common is the duality within the individual. Al-Hakim referes to man’s biological
duality based on a balance between inspiration and expiration and to man’s spiritual
duality built upon a polarity between intellect and feeling.
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Man is therefore a creature polarized biologically and spiritually. &

(27) Lawrence. Phoenix, p. 691,
(28) Lawrence, Fantasia, p. 147.
(29) Al-Hakim, p. 34,

(307 Ibid., p. 1.
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For Lawrence, there is a fourfold biological duality within a human being:

Now the cquilibrium to be established is fourfold. There must be a true equilibrium
between what we eat and what we reject again by excretion: likewise between the systole
and diastole of the heart, the inspiration and expiration of our breathing, P

Lawrence also speaks of a polarity between intellect and blood or mind and
senses but he does not see it as a traditional spiritual polarity as Al-Hakim does.
Whereas Al-Hakim wants to revive the value of the heart and religious faith to cope
with that of the mind and doubt, Lawrence is keen on awakening the value of the
body and the blood to counterbalance that of the mind. Al-Hakim is trying to give the
heart and religous faith full value but Lawrence wants to give this importance to the
body and the senses. Both writers see the ill-matched conflict between the mind and
the heart or knowledge and feeling as the main cause of the problems facing modern
man. In their two different ways both writers stress the necessity of preserving a bal-
ance between the mental and theintuitive, the spirit and the flesh. Apparently basing
his views on orthodox religious faith, Al-Hakim asserts that the uncertainty of mod-
ern man is a consequence of the imbalance between the spiritual and the intellectual :
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The anxiety of modern man is due to the imbalance between the mind and thc heart,
intellect and religious faith.?

For the part, Lawrence develops an elaborate system of polarized pairs which,
highly mystical and sophisticated as it is, is apt to make Al-Hakim’s dualistic view-"
point look all the more simple and straightforward. Briefly and simply stated, Lawr-
ence’s theory presupposes a basic polarity inside the individual psyche between the
upper and lower planes, both on the physical and the psychical levels, with the dia-
phragm functioning as the horizontal division-wall. Having said that, Lawrence
moves on to assert further polarities on each plane and between the two major planes
such as the “spiritual” and the physical, the conscious and the unconscious, the “sym-
pathetic” and the “voluntary,” etc.

The great nerve-centers are in pairs, sympathetic and volitional. Again, they arc
polarized in upper and lower duality, above and below the diaphragm. Thus the solar
plexus of the abdomen is the first great affective center, sympathetic, and the lumbar

(31) Lawrence, Fantasia, p. 42.
(32) Al-Hakim, p. 18.
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ganglion, volitional, is its partner .... But immediately above the diaphragm we have the
cardiac plexus and the thoracic ganglion, another great pair of conjugal affective centers,
acting in immediate correspondence with the two lower centers ..., &9

Time and again, Lawrence complains about the break-down of this original duality
and considers the imbalance consequent upon it largely responsible for ail man’s
troubles:

The old polarity has broken down. The primal centers have collapsed from their original
spontancity, they have become subordinate ... We are in the toils of helpless self-con-
sciousness. We can’t help ourselves. It is like being in a boat with ng oars. %

By and large, Lawrence’s main complaint is centercd on the balance between the
“spiritual” or the mental and the physical or the intuitive which has been tipped in
favor of the first side. By giving the body its full value, the situation will return to its
balanced polarity and an all-round living can be accomplished.

Spiritual duality within man is, of course, closely connected with the relation-
ship between man and God. Having asserted that a wholesome spiritual life depends
on the equipoise between intellect and feeling, Al-Hakim eventually proctaims his
firm belief in a dualistic relationship between man and God.
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The fact which I want to be clearly and rightly understood is that I am a “dualist” who
believes that man’s will on one side is counterbalanced by God’s will on the other, and
man’s mind on one side is matched by his religious faith on the other.®V

On the other hand, Lawrence uses the Judeo-Christian tradition to express his
private religion. Identifying such values as the spirit, the mind, the brain, etc. with
the “Love” principle and associating such values as the flesh, the senses, and the
body with the “Law” principle, Lawrence envisions a polarity between the Son and
the Father whe embody the principles of Love and Law. Lawrence then brings the
Son and the Father together in one Godhead by the Holy Ghost, a union which pro-
vides a modcl for the man-woman relationship. In contrast with Al-Hakim’s
monotheism which leads him to view a polarity between man and God, Lawrence’s

(33) Lawrence, Phoenix. p. 628.
(34) Ibid., p. 629.
(35) Al-Hakim, p. 32,
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polytheism prompts him to place a duality between man and all the gods and to assert
that God is manifested in nature and in the man-woman relationship in particular:

But that which I may never deny, and which T have denied is the Holy Ghost which relates
the dual Infinites into One Whole, which relates and keeps distinct the dual natures of
God. 3%

The Lovely things are god that has comc to pass.m)

I worship Christ, I worship Jehovah, I Worship Pan, I worship Aphrodite ... Iwant them
all, all the gods. They are all God ... But I must serve in real love. If I take my whole,
passionate, spiritual and physical love to the woman who in return loves me, that is how
I serve God.B®)

If Lawrence speaks of dual infinites making One Whole, Al-Hakim, by contrast,
talks of traditional polarity between God and Satan, Good and Evil:
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Grod is the Almighty and the Omnipotent. Yet He created of His accord another oppos-
ing force, the power of Satan in order for human life to take shape and continue its move-
ment,

Since the central field of Lawrence’s dualistic doctrine is always the study of
man, it is not surprising to see him elaborating several other polarities inside the indi-
vidual and between the individual and other opposing forces. An individual is
polarized between male and female qualities. Accordingly, a coherent personality
would be that in which the conflicting forces are reconciled:

For every man comprises male and female in his being, the malc always struggling for
predominance. A woman likewise consists in male and female, with femalc predomin-
ant. 0

A man who is well balanced between male and femalc, in his own nature. is, as a rule,
happy, easy to mate, easy to satisfy, and content to cxist. )

(36} Lawrcnce, Twilight, pp. 52-53.

{37} Quoted from Graham Hough’s Dark Sun, p. 223.
(38) Lawrence, Phoenix, p. 307.

{39} Al-Hakim, p. 122

(40) Lawrence, Phoenix, p. 481.

(41) Ibid., p. 460,
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Having reconciled the opposing qualities within themselves, a man and a woman
meet as opposites in a new polarity:

The goal of the male impulse is the announcement of motion, endless motion, endless
diversity, endless change. When the two are working in combination, as they must in life,
there is, as it were, a dual motion, centrifugal for the male, flecding abroad, away from
the centre, outward to infinite vibration, and centripetal for the female, feeling in 1o the
eternal centre of rest. A combination of the two movements produces a sum of metion
and stability at once, satistying. ‘%

Beyond this duality a man is polarized to other men, to his Icader(s), and to soci-
cty at large.“™ Consequently, every person’s natural desire for free individualism is
offset by the demand for a social being:

You must have a harmony and an inter-relation between the two modes. Because,
though man is first and foremost an individual being, yet the very accomplishng of his
individuality rests upon his fulfilment in social life.

Finally, there is a perennial polarity between the individual and the whole natural
order without which man’s life is bound to become chaotic:

It is in the living touch between us and other people, other lives. other phenomena that
we move and have our being. Strip us of our human contacts and of our contact with the
living earth and the sun, and we are almost bladders of emptiness. ™

Apart from man’'s biological and spiritual polaritics, Al-Hakim envisions a
moral polarity inside the individual between the forces of good and evil:
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Man is a fixed value liable to alternating and changing conditions of good and evil ...,
Whoever does a harmful action is capable of doing a beneficial deed.*®

Actually, Al-Hakim puts forward a moralistic program which demands that evil-
doers should be punished not by depriving them of their freedom but by making them
do good deeds commensurate to their evil actions:

(42) Ibid., p. 457,

(43) See Lawrence, Fantasia, pp. 105-107.
(44) Lawrence, Phoenix, pp. 613-14.

(45) Thid., p. 190,

(46) Al-Hakim, pp. 44-45.
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Crime should be punishable not at the expensc of one’s frecdom but through doing a
positive action matching and counterbalancing the wrong action.“”

For Al-Hakim the balance between good and evil is safeguarded by conscicnce
whose function is to remind the individual of the necessity of counterbalancing an
evil action by a good one:
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Conscience reminds one that wrong doing should be equated by good deeds. ™

Obviously, the polarity of good and evil in this moralistic sense has no counterpart
in Lawrence’s dualism.

Both writers conceive of man-woman polarity. Like Lawrence, Al-Hakim
belicves that man and woman are innately different and should remain so without
trying to play each other’s roles:
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In my opinion woman is not inhercntly inferior to man but is different from him, for she
has her own way of thinking and reasoning which are different from those of man.
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My general stand on woman'’s demand for a rofe similar to that of man is different from
hers, "

For his part, Lawrence not only stresses the difference between man and woman but
also places them in a polarized relationship hardly available in Al-Hakim’s dualistic
system:

(47) Al-Hakim, p. 46.
(4%) Ibid., p. 51.

(49) Taher, p. 133.
{50) Thid.. p. 130.
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Man, in the midst of all his effeminacy, is still male and nothing but male. And woman,
though she harangue in parliament or patrol the streets with a heimet on her head, is still
completely female. They are only playing each other’s roles, because the poles have
swung into reversion. !

Whereas Lawrence places the man-woman relationship at the core of his dualis-
tic system, Al-Hakim apparently treats it as a side issue without even making clear
reference to their polarization. And even though Al-Hakim gives this subject greater
attention in his plays, he stops short of giving it the great importance it receives in
Lawrence’s expository and imaginative works alike. So central is this polarized
relationship in Lawrence’s thought that it is treated not only on its own terms but also
as part of his major dualistic principles already referred to. It is also interesting to
trace the development of Lawrence’s attempt to find the ideal polarity between man
and woman and how he continually modified his position, describing the relation
alternately as “two-in-onc,” “mutual unison in separatencss” and “one up one
down.” Although Al-Hakim deals with the conflict between man and woman in some
of his plays, he does not treat it as a polarity in the same way that Lawrence has done
in his novels. Undoubtedly, Lawrence has explored the polarity between man and
woman in a deep and farsighted manner hardly matched by any other writer’s treat-
ment of the same theme. Actually, the male-female polarity within which the man-
woman relationship is subsumed is central to Lawrence’s dualism and is elaborately
worked out in almost all his writings: Indeed, the man-woman duality epitomizes the
kind of unity Lawrence sought in a dualistic universe:

The dual will we call the Will-to-Motion and the Will-to-Interia. These cause the whole
of life, from the ebb and flow of a wave, to the stablc cquilibrium of the whole universe,
.... And the Will-to-Motion we call the male will or spirit, the Will-to-Intertia the
female. 52

The polarity of man to other men, to his leader(s} and to his natural surround-
ings as conceived of in Lawrence’s dualistic doctrine has no direct equivalent in Al-
Hakim’s philosophy. However, Al-Hakim emphasizes the polarized relationship
between man’s free will and the opposing forces of society and its institutions as wel]
as between it and some invisible powers:
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(51) Lawrence, Fantasia, p. 97.
{52) Lawrence, Phoenix, p. 448.
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Man is free within the framework of a superior will; what is it? It is the rules governing
human existence: time, place, the laws of hercdity, instincts, and the laws of society and

sociology.™
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For me, man is free to move in any dircction until outside forces intervene, which 1 some-
times call heavenly forces. %

Moreover, Al-Hakim holds that every society tries to preserve an even balance
between good and evil so that when it senses the presence of an injustice, it musters
all its forces with an attempt to restore balance either by applying the law or by
resorting to popoular revolt:
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Social revolutions erupt immediately to rectify the sitvation ind to restore the state of
equipoise called justice or social justice,

Apart from these pairs of polarity in man’s social life and in society at large, Al-
Hakim talks of equilibrium in internal and international politics, arguing that the
world had often been dominated rot by a single power but by two forces trying to
hold a balance between them. By the same token, he asserts that the power of the
ruler or the government is counterblanced by the will of the people or the opposition
parties:
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In the arca of international politics equilibrium is always essential, Rarely had the world
ever been dominated for long by a single power. %
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(53) Taher, p. 95.
(54) Al-Hakim, p. 31.
(55) Ibid., pp. 51-52.
(56) Ibid, p. 52
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And in the the area of international politics it is always necessary to preserve an equipoise
between the power of the ruler and that of the governed.”

Al-Hakim speaks of other pairs of polarity in several fields such as those
between cxports and imports, income and expenditure, etc.
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In economics there should be an equilibrium between supply and demand . ..
The same is true of trade balance, exports and imports, revenues and expenditure. ™

Moreover, Al-Hakim refers in passing to several other pairs of polarity such as those
between day and night, spring and autumn, etc. which are, in fact, reminiscent of
Lawrence’s occasional reference to the same pairs.®? Above all, Al-Hakim stresses
the importance of preserving an equilibrium between two forces, namely “Alfikr”
(intellect) and “al’amal” (action) to ensure the freedom and independence of litera-
ture, art and human thought from political authorities.®

For his part, Lawrence detects the presence of two opposed forces in human his-
tory and in social-political institutions. Through the movement of history Lawrence
finds the working of two “great life urges,” namely “power” and “love.”® or what
he calls “the motive of peace and increase, and the motive of contest and martial
triumph. "®? For him, the swing to one extreme causcs the swing to the other, and,
this process continues ad infinitium: “As soon as the appetite for martial adventure
and triumph in conflict is satisfied, the appetite for peace and increase manifests

itself, and vice versa,” 6%

Moreover, Lawrénce tries hard in a certain phase of his literary career to find an
ideal polarity between the ruler and the people. Briefly summed up, his view is that
societies should select as their leaders some powerful individuals, provided they

(57) lbid., pp. 52-53.

(58) Thid., pp. 53-54.

(59) Ibid.. p. 76; sec also Lawrence, Phoenix, p. 678,

(60) Al-Hakim, pp. 64-65.

(61) D.H. Lawrence, Aaron’s Rod (London: Penguin, 1968), pp. 345-46. First published 1922,

(62) D.H. Lawrence, Movements in European History (London; Oxford University Press, 1971 ).p. 306,
(63) Lawrence. Movements, p. 306.
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observe this basic cquation: Therc must be absolute power. but it must be accom-
panied by the deep conviction of the governed that their leader rules by their wish
and consent.

Both writers speak of a cosmological duality. Apparently recoursing to scientific
theory, Al-Hakim affirms that the opposing forces of attraction and repulsion
between the earth and the sun hold them in their orbit:
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Let us accept the most important quality of the earth, which is the fact that it is a ball sur-
viving through its balance with a greater ball, the sun. (%

Proceeding by intuition enhanced by hints from his prior reading of early Greek
philosophers, Lawrence envisions a highly mystical polarized relationship between
the earth and the sun as well as between the carth and the moon. To illustrate that
polarity in Lawrentian terms is apt to lead us into the “pseudophilosophy” of the Fan-
tasia. Suffice it, therefore, to mention that Lawrence believes that the earth is
polarized both to the moon and to the sun not only in terms of attraction and repul-
sion as we have seen in Al-Hakim but also in the form of a dynamic circuit of life and
death that makes the survival of every one of them dependent on the life of the
other(s).

What holds the earth swinging in spacc is, first, the great dynamic attraction to the sun,
and then counterpoising assertion of independence, singleness, which is polarized in the
moon ...

And carth, sun, and moon are born only of our death. But it is only their polarized
dynamic onncection with us who live which sustains them all in their place and maintains
them all in their own activitics. The inanimate universe rests absolutely on the life-circuit
of living creatures, is built upon the arch which spans the duality of iving heings.

Finally, both Lawrence and Al-Hakim consider duality to be the underlying
principle of art and literature as it is of life and the universe. Asfor Al-Hakim, he sees
the main polarity in art and litcrature to be lying between what he calls the power of
“expression” and the power of “interpretation”:

(64} l.awrence, Aaron's Rod, p. 347 ;idem., Fantasia, p. 107.
(65) Al-Hakim.p. 10
(66) Lawrence, Fanasia, pp. 151-56.



42 Tawfig Yousef

Bt ol 38 1L Walany OF gt L bl o pdlly Cn¥1 o 5Ll i L] i
el

Here we also find duality establishing art and litcrature on the basis of two opposing
forces: the power of expression and the power of interpretation,®”

For Al-Hakim, the polarized forces of “expression” and “interpretation”
roughly correspond to form and content or style and subject matter on the one hand

and to the writer’s interpretation of man’s position in society and in the universe on
the other:
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Expression is therefore not form only but form and content together. %

What (is interpretation? It is the light shed on man’s position in society and the uni-
(69
verse,

Moreover, “Expression” itself is polarized between the two forces of style and sub-

ject matter,
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The power of expression is also an equipoise between the force of style and the force of
subject. 7"

Consequently, an over-emphasis of style or form leads to art-for-art’s sake and an
over-emphasis of content results in committed art.
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Art-for-art’s sake is the confinement of the artist to form; committed art is the confine-
ment of the artist in the prison of content 7!

(67) Al-Hakim, p. 70.
(68) Ibid.. p. 71.
(69) Thid., p. 80.
(70) Ibid,, pp. 71-72.
(71) Ibid.. p. 84.
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Lawrence’s conception of duality in art offers an approach contrasting with that
of Al-Hakim. Like Al-Hakim, he views art as being a polarity between two opposing
forces, even though the two writers differ in their conception of the forces that consti-
tute this polarity. If Al-Hakim asserts that duality in art resides in the conflict
between “expression” and “interpretation,” Lawrence argues that the opposition in
all art is between the two principles of “Law” and “Love™:

Most fascinating in all artists is this antinomy between Law and Lave, between the Flesh
and the Spirit, between the Father and the Son.(™

For Lawrence, “Law?” is the natural law of the bady, and “Love” the counter-move-
ment of the spirit, and these two principles are embodied in God the Father and God
the Son, the Female and the Male principles respectively:

In the Father we are one Flesh, in Christ we are crucified, and rise again, and are One
with Him in Spirit. It is the difference between Law and Love. 7

Man and Woman are, roughly, the embodiment of Love and the Law: they arc the two
complementary parts.*

Great art is that which brings the two conflicting principles together while ensuring
that both sides are treated fairly under equal conditions:

Adrtistic form is a revelation of the two principles of Love and the Law in a state of conflict
and yet reconciled. (™

But art must give a deeper satisfaction. It must give fair play all round,™

The foregoing discussion has revealed to us the basic similarities and the impor-
tant differences between Lawrence’s and Al-Hakim’s views of the theory of dualism
in life as well as in art. However, the similarities cannot be attributed to adirect influ-
ence of the one upon the other, for there is no single evidence to prove that Al-
Hakim was directly influenced by Lawrence’s dualistic thought. Actually, both writ-
ers seem to have come under the influence of more or less the same dualistic
philosophies. Both of them appear to have read early Greek philosophers particu-
larly Heracitus and Empedocles. Similarly, they both read Nietzsche!’” and were

(72) Lawrence, Phoenix, p. 476.

(73) Ibid., p. 465.

(74) Thid., p. 514.

{75) Tid., p. 477.

(76) Ibid., p. 476.

(77} See Hough, Dark Sun, p. 257; see also Al-Hakim, Zahrat Al-umor (The Prime of Life) (Cairo: Mak-
tabat Al-Tawkul, 1943), pp. 89-99, 104.
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apparently influenced by Freud, Frazer, Newton, Einstein, Darwin, Blake, ctc. Evi-
dently, the two writers worked along similar and different lines and sometimes saw
eye-to-eye and at others their views were entirely different. Undoubtedly, the
similaritics between the dualistic doctrings of Lawrence and Al-Hakim and between
them and other dualistic philosophies forcibly demonstrate the close relationship
among all world philosophies and the ultimate unity of human thought at large.
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